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vernacular or living languages long ago, and whatever scholars
and antiquarians may urge to the contrary, there can only be one
answer to tEe question—the answer which was given by the saints
and prophets when they laid Sanskrit aside as useless for their
work, and spent all their energies in the cultivation and growth
of their mother tongue. It may safely be said that the growth of
the modern vernaculars in India is solely the result of the labours
of these saints, and that the provinces, which showed the most
decided tendencies in the way of reform, also showed the most
healthy development of their vernacular literature.
The Protestant reformers in Europe achieved another change
of great importance in the way in which they raised their voice
against the excesses to which image-worship and saint-worship
were carried in the Roman Catholic Church. On our side, also,
this protest was raised, but it did not assume the iconoclastic form
which the Protestant reformers, especially the stricter sect among
«&em, adopted. Polytheistic worship was condemned both in
theory and in practice by the saints and prophets of Maharashtra.
Each of them had his own favourite form of the divine incarna-
tion, and this worship of one favourite form left no room for
allegiance to other gods. Ramdas, for instance, worshipped God
under the name of Rama; Eknath and Jayaram Swami worshipped
Him under the name of Krishna; Tukaram, Chokkamela and
Namdev under the name of Vithoba; Narahari Sonar and Nagnath
under the name of Shiva; Janardan Swami and Narasinha Saras-
wali under the name of Dattatraya; Morya Gosavi and Ganeshnath
under the name of Ganapati, and so on for the rest Strange stories
are told in these biographies of the way in which the saints when
they visited other shrines refused to see the image in the form
in which they did not worship God, and as a consequence the
image manifested itself to them in the form familiar to them. The
supremacy of one God, one without a second, was the first article
of the creed with every one of these saints, which they wotild not
allow any body to question or challenge. At the same time, as
observed above, the iconoclastic spirit was never characteristic of
this country and all the various forms in which God was wor-
shipped were believed to merge, finally into one Supreme Provi-
dence or Bramha. This tendency of the national mind was a very
old tendency. Even in Vedic times, Indra and Vamn, Marut and
Rudra, while they were separately invoked at the sacrifices offered
far tfaeir acceptance, were all regarded as interchangeable forms
of the one and supreme Lord of creation. This same tendency
explains the comparative indifference with which the saints and
prophets treated the question of image worship. It is a complete

